In the 2nd International Symposium of Anthropology held by FISIP-UI in 2002 in Padang, a participant questioned: "As Pancasila no longer has the power as a uniting factor for ethnic diversity in Indonesia, what factor then has the same power as Pancasila for multiculturalism policy in this country." (This paper is not intended to discuss Pancasila, but to explore the unifying factor, instead) Inspired by the above question, I write Hadrami community in the context of identifying the uniting factor for multicultural society of Indonesia. Those who write about Hadrami in Indonesia have identified this community prefer endogamy marriage which is criticized negative for integration process in plural society, while on the other hand this group has successfully integrated with the indigenous people. The empirical data show that although endogamy tradition is not consistently adopted, it is still considered as ideal marriage for the Hadrami. In fact, the practice of endogamy is still very much evidenced (Deliar Noer, 1973; Subhi, 1998; Ganim, 2007; Tri Dewiyanti, 2002) 
Besides the reserved tradition, Hadrami community is also known to have their specific physical appearance. Although endogamy marriage and tradition practice are maintained along with the easily identifiable biological characteristics, the Hadrami successfully get along with the indigenous. Therefore, the study on Hadrami community provides a chance to identify the uniting factor in multicultural society.
It is often proposed that sharing same religion between the Hadrami community in Indonesia and the indigenous has contributed to the easily process of integration among the Hadrami in this country (Danandjaja, 2003; Marzali, 2008) .
"For Arab descendants, due to the fact that they hold the same religion as the religion adopted by majority people of Indonesia, they are classified "indigenous" or even "Original", while Chinese descendants are treated differently dueto their different religion of either Tri Dharma (Sam Kao), Buddhism, Christian or others. Indian descendants who hold Hinduism and the Dutch descen-
dants who hold Christianity, are considered "Non indegenous" (Danandjaja, 
page 3). "Persatuan Islam Tionghoa Indonesia (PITI -Indonesian Islamic Chinese association) or Yayasan Ukhuwah Islamiah suggested that Chinese descendants
hold Islam in order that they are easily acceptable by the indigenous people" (Marzali,2008: 13) . ethnic identity is cultural system (such as kinship system, art, belief system) and social system (such as media communication); both economic and political system are often perceived as ethnic identity as shown by ethnic stereotypes by profession (Warnaen, 2010) . Invention of tradition which reflect ethnic revival in modern societies suggest that cultural system has been the target of invention of tradition (Hobsbawm, 1983; Shahab, 1994; Maunati, 2000; Kleden, 2001; 2004) which is then socialized through mass media and educational institution.
The next discussion therefore is leading on topic of educational institutes, kinship system, art, faith system and communication media. Contextually, kinship system, faith system and social organization will be discussed in the context of communication media. So the following discussion will include communication media, educational institute as well as economic and political in order to identify the uniting factors for integration policy in multicultural society.
According to the author this paper is significantly appropriate for the cotemporary Indonesia since on the one hand, Indonesian government is looking for a uniting factors for its Bhinneka Tunggal Ika Policy (Unity in Diversity Policy) whilst on the other hand, endogamy marriage is still being an ideal marriage among ethnic groups in Indonesia. Bangka Belitung, and Sulawesi Tenggara. The largest number lives in Jawa Barat and Jawa Tengah. It is interesting that although they hold foreign citizenship, some of them live in rural areas (8% and 4% respectively in Jawa Barat and Jawa Tengah). It is shown by the census that the Arab foreign citizenship spread throughout all provinces, whilst the Arab Indonesian citizenship are found only in Central and East Java. (Our paper on Arab Village (Shahab, 2010) stating that there was no data on Arab in census 2000. Later we found that the data was available for 2 of 30 provinces in Indonesia.
When writing Arab Village, we used data of Jakarta and Sumatera Selatan where there were no information about the Arab.) It is not clear why there is no record on Arab Indonesian citizenship in 28 other provinces since many literatures show that there are Arab village in some places in Indonesia such as in Palembang, Jakarta, Jawa Barat, Gorontalo and Maluku Utara (Subhi,1998; Slama, 2005; Magenda,2005) . (Apparently that their number is so small so that they are classified as others or are categorized as local people in census).
Arab village or kampong in Jakarta can be grouped into two namely old Arab village which was formed during the colonial era and the new one which is formed after 
Communication media
Many development programs often push people who used to live collectively into geographically dispersed communities. This situation has forced them to have media for communication (Parkin, D 1966 of maintaining identity through use of cloth, culinary and arts. Since Hadrami costume in general are recognized as Moslem costume so it becomes commodity. So that they who become consumers not only Hadrami, but also non-Hadrami moslems that become subject of costume commodity. The same case happens for arts namely songs and dance. Marriage therefore is the media of kinship that not only maintained the identity and existence of this group, but also has successfully re-created and invented the identity of the group.
Death
Death is an arena of gathering for the Hadrami family and relatives, particularly those having close relationship with the decease. This function is also apparent in tahlil held in three days or seven days in a row after the death which is named tahlilan. In the whole month of maulid, there are can be two to three maulid celebration every in a day in different majlis taklim and this is true for both male or female majlis taklim. 
Social organization
Historically, the Hadrami in Indonesia has established number of social organizations which reflect their concern on social and political conditions in Indonesia. Currently some of these this organization has shifted its function as communication media for The education system in Jamiatul Khair was the first modern system that has been applied so that a number of historians suggest that Jamiatul Khair is the pioneer of modern Islamic education in Indonesia. 
Arrabitah Al Allawiyah
Arrabitah 
The printed and electronic media
The printed media, electronic media as well as social media are generally used by any group, including ethnic group, for the group interests. There was a magazine There was no radio or television channel associated to Hadrami. There was neither program in radio neither in television which especially intended for Hadrami in terms by content nor by language. Apparently, there are only religious ceremonies and WA group which that unite the Hadrami. As a matter of fact, the religious ceremonies not only unite the Hadrami, but also become media of relation between Hadrami and nonHadrami.
Education
Besides media mentioned above, education is frequently used by ethnic groups for socialization so that their ethnic identity and existence that can be maintained. People 
Hadrami in Public Life in Indonesia
In Indonesian history, Hadrami generally worked in trade and property business. Many
Hadrami became the landlords and had many properties for rent. They are not in that these businesses anymore now, since most of them now work in different professions.
Therefore, there is no professions now particularly associated to this group which is 
Sayyid Uthman bin Abdullah bin Agil bin Yahya (1822-1924)
Sayid Uthman was born in Pekojan, Batavia in 1822 and had spent seven years to study Islam in Mecca. He then studied in Hadramout and Egypt for several months and spending his time to study fiqih, tasawuft, falak, tarik in Tunisia, Turkey and Syria.
He then returned to Hadramaout. In 1862 he returned to Batavia until end of his life in 1914. He was promoted as mufti and adviseur honorer for Arab issues in Indonesia The role of the Hadrami in political life is reflected in their role in political party.
Political party is one of the forum used by particular groups to play a political role and have political position. Therefore, it is normal that historically in a nation there are political parties for that associated to particular ethnic groups. It is also the case with of Hadrami community in Indonesia. In the Dutch colonialism, they established Partai Arab Indonesia or PAI for short. However soon after Indonesia got their independence, the Hadrami refused to revive PAI which had dismissed by Japanese during Japanese occupation in Indonesia.
Partai Arab Indonesia (Pai)
They refused to be given a new citizenship; as a matter of fact, they never refuse to be There is no political party since Indonesian independence which represent Hadrami community.
Identifying the Unifying Factors in Plural Society
Endogamy marriage which is often perceived as obstacles factor for integration is still persisted as marriage preference among the Hadrami who is recognized, however, has no problem in integration process with Pribumi (literally means son of the soil).
This rejects the argument that endogamy has a negative contribution for process of integration. Answering the question concerning the uniting factor in introduction above, it seems that the uniting factor exists in all aspect of life, social, cultural, economic and politics as long as one never put one as other in public sphere by having sole identity. Being others is not constructed by outsiders, but by the respective group itself by defining, creating, having own particular identities which differs from others. In contrast, one has to transform and construct identity and symbol, sharing with others in public sphere.
There are many adhesives in many aspect of life.
Endogamy marriage is not necessarily taboo in the context of integration policy in multicultural society. What is taboo is positioning self as other in public sphere. It is noted that to be perceived as other is not created by external party but it is created by the respective group who construct itself different from others. Instead of being obstacle for integration process, endogamy should be maintained as asset in diversity because endogamy is a field for reconstructing and maintaining tradition. as diversity is maintained in private sphere whilst unity is maintained in public sphere.
The question which needs further investigation is how to persist the multicultural evidence in public sphere whilst it is taboo to be other in this space. In other word multicultural is persisted in public space without being other. Further research is expected to provide the answer of this question.
Conclusion
1. Although the Hadrami maintains ethnic endogamy as their ideal marriage which is frequently criticized as the obstacle for integration process in multicultural society, they are in fact well known as having no problem whatsoever in integrating themselves among the indigenous in Indonesia. 5. The unifying factors can be created in every life sphere by not being others in public sphere. So that one should become ethnic group in private sphere and being national group in public sphere.
6. These research findings refuse the argument that policy of Bhinneka Tunggal
Ika is too emphasize unity that abandoned diversity. There is nothing wrong to emphasize unity in policy of Bhinneka Tunggal Ika. Diversity can be persisted within the unity as long as a group never represent themselves as others in public sphere.
7. The question is now how to persist diversity in public sphere if it is taboo to be others in this sphere. In other words, diversity can be persisted in public sphere without being others. Further research is challenged to answer the quest
